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Partl.TheLifeofH?en
‐AllbiographicalinformationbaseonthebookH?ensh?in
nogosh6gai(TheLifeofSt.H?en)ed.byProf.Dr.Shun-ei
Tsuboi&Prof.Dr.Ky?hunT?b,S?麌onzanChion-in,Fuky?hi-
kai;85pp,Kyoto,1974‐
Year:A.D.794
Heian-periodbegins.
About1052
Beginningof"Map-p?period
H?en'sage;birth:1133/7.April
H?enisbornatMimasakainOkayama,thesonofthepowerfulfamily
Uruma(漆 間).HeiscalledSeishi-manu(勢至 丸).
9yearsold:1141
HisfatherTokikuni(時国)isattackedbyalocalofficialSadaakira
Akashi(明石 定 明)anddies.WhenTokikunidies,hislastwordsto
hissonare:"Youmustnottakeyourrevengeuponthekillerofyour
father,becauseitwillcausequarrelstothefuturegenerations."These
wordsinpressdeeplyhisheart,andinhisnativeplacehebecomesa
monkunderthepriestKangaku(観覚).
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130r15yearsold:11450r1147
HegoesuptoMt.Hiei(比 叡 山)nearKyoto,atthattimethecenter
ofJapaneseBuddhism,andbecomesapupilofthepriestGenk?源光).
15yearsold:1147/Nov.
HeacceptsthepreceptsofMah窕穗aBuddhism.
18yearsold:.1150/Sept.
HemovesfromthecenterofMt.HieitothesteepvalleySaitb-
Kurodani,"toliveinseclusion."SomeonenameshimH?en-bs-
Genk?(Honen-bbisthecell-nameandGenk琩sthepriest-name.)He
trainsandstudysearnestly.
24yearsold:1156
1nordertostudy,hevisitsNara,thecenterofJapaneseBuddhism
thatwasinfluencedbyChineseBuddhism(NantoBukkyo,南都 仏 教),
wheremanygreatpriestsareactive.
43yearsold:1175
HereadsthewordsofZend6(Shan-tao,善導)whoisthemostfamous
ofthethreeestablishersinChinesePureLandBuddhism,andiscon-
vertedbythem.HeprovideshisownreligiousdoctrineaboutthePure
LandBuddhism,"Rikky?麑aish?(立教 開 宗),thefoundationof"J6do-
sh?"HemovesfromSait?鵺urodani(西 塔 黒 谷)toHigashiyama・
Ydshimizu(東山 吉 水)inthecapital.
52yearsold:1184
AfamousaristocratShigehiraTaira(平重 衡)embracesH?en'sdoctrine.
57yearsold:1189
Thechiefministerofstate(Kanpaku,関白),KanezaneKuj?九条 兼 実)
convertstoH?en'sJbdo-doctrine.
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58yearsold:1190
1nT?aiji-temple,Naxa,hepreachesabo皦thetriplePureLandsutras
(浄土 三 部 経)tomanylearnedpriestsandvariousbelievers.
60yearsold:1192
Kamakuraperiodbegins.
65yearsold:1197
Bench6(弁長),1aterthesuccessorofHonen,becomeshispupil.
66yearsodd:1198
H?enlecturesonSenchaku-hongan-nembutsu-sh?選択 本 願 念 仏 集),
"CollectionofpassagesontheNembutsuchosenintheOriginalVow"
attherequestofKanezane.
69yearsold:1201/Dec.
H?enanswers145questionswhichpeopleaskedhimaboutaIifeof
faithandthedailylife;1ゑ吹ソaku-shijicgo-kaj?麥ond?145dialgues,
一 百 四 十 五 箇 条 問 答) .
Shinran(親鸞,1173-1262),1atertheoriginatoroftheShin-sect(Jbdo-
shinsh?浄土 真 宗),becomeshispupil.
70yearsold.;1202
Thechiefministerofstate,KanezaneKuj?ecomesamonkunder
H?en.Alotofpeople,bothcommonandaristocrats,embrace
Hbnen'sreligiousdoctrine,andmostlycometogetherinorderto
listentoH?en'spreachings.
72&73yearsold:1204&1205
ThefollowersofEnryakuji-temple(延暦 寺)onMt.HieiandofK?ukuji-
temple(興福 寺)inNarasendabillofindictmenttotheemperor,
andinthisindictmenttheyinsistonprohibitingtheNembutsu(Reci-
tationofAmida'sname).
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75yearsold:1207/18.Feb.
Atlast,theemperorprohibitstheNembutsu,andHbnenisexiledto
Tosa(土佐)qntheislandofShikoku(四国) .Shinranisexiledto
Echigo(越後)inHokuriku(北陸).
H?enpreachestoallkindsofpeople,whomhemeetsonhiswayto
Tosa,forexample,prostitutes,fishermen,farmers,andothers.
75yeaxsold:1207/8.Dec.
TheemperorrescindsH?en'sexile.HecomesbacktoKatsuo-ji
temple(勝尾 寺)nearOsaka(大阪),andlivesthereforafewyears.
79yearsold:1211
HδnengoesbacktoHigashiyama-Yoshimizu(東山 吉 水).
80yearsold:1212/23.Jan.
Hewriteshislastwords,Ichimai-kish?on(一枚 起 請 文).
80yearsold:1212/25.Jan.
H?enpassesaway.
About1274
Ry6eD6k6(了 慧 道 光)collectsH?en'swordsandpreachings:既8り・
t?oku(和語 燈 録)andKango・t?・ku(漢 語 燈 録).
♂
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Partll.H?en'sthinkingaboutPureLandBuddhism
‐Thehist・ryofJapaneseBuddhis〃aandH?en'sth・ughtげ
PureLandBuddhism,especiallyabouthisreligiousteachings
and彦o跏 ヅ5situation-
1.ThehistoryげBuddhisminJapan
a)beforetheKamakuraPeriod
Theman,Gautama,hadbecomeanenlightenedBuddha.Thishistorical
eventwasaboutB.C.566.AfterGautamaBuddha'sdeath,hismany
disciplespreachedhisteachingstotheIndianpeople.Afterawhile,
thethoughtofBuddhismdevelopedintotwocurrents,thesouthern
andthenorthern.OneiscalledHinay穗a,theotherMah窕穗a.
Generallyspeaking,accordingtotheteachingsofHinay穗a,aman
mustkeeptheBuddhistpreceptshimselfinordertobecomeaBuddha.
Onthe.otherhand,inMah窕穗aBuddhism,mencanbesavedbythe
Buddha.Wecansaythatitisbasedontheteachingwhichconveys
allsentientbeingstoBuddhahood.
Mah窕穗aBuddhismwentfromIndiatoChina.Afterthat,inA.D.
5380r552it-camedownfromChinatoJapanbywayofKorea.For
suchreasons,JapaneseBuddhismisinfluenceddeeplybytheChinese.
ItwastheCrownPrinceShotokutaishi(574-622)whofirstconverted
totheBuddhistfaith.
IntheNaraperiod(t?1793)thereweretheNanto-roku-sh?sixschools)
whichcamefromChina:Sanron,J6jitsu,Hoss6,Kusha,Kegon,and
Ritsu.TheyretainedtheirChinesecharacteristicsinJapan.Many
membersofthearistocraticywereinterestedinBuddhismbutnotin
thereligion,onlytheculture.
ThenextperiodwastheHeianperiodfrom794to1191.Inthis
period,thepriestsK亘kai(空海,K6b6・daishi,774-835)andSaich6(最
澄,Dengy6・daishi,767-822)whobothhadvisitedChinaforthepur.
-poseofstudy,establishedtheShingon-sectandtheTendai-sect. hese
werethefirstlocalsectsorreligiousbodies.But,thecharacteristic
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tendencyofthesetwosectswasclearlythemixingofpoliticsand
religion(Chingo-kokka-thought).Theywereinterestedmoreinpoliti-
calinfluencethaninthereliefoftheindividual.
Here,wemustpayattentiontoaTendaimonk,Genshin(源 信,942-
1017).HewasagreatexponentofPureLandBuddhistthoughtin
this.period.Helosthisfatherwhenhewasyoung,andwentupto
Mt.HieitostudyBuddhismunderthepriestRy?en(良 源).Hismain
book(〕の δツ δ5初(往 生 要 集,Theessentialcollectionconcerningbirth
inAmida'sPureLand),whichwon;himgreatrenowninJapan,laid
thefoundationfortheJapanesePureLandBuddhistteachings.Heis
alsoknownasthefounderoftheEshinschooloftheTendaisect.
b)KamakuraperiodandtheBuddhistsituation
AftertheHeianperiodcametheKamakuraperiod(1192-1333).Atthe
endoftheHeianperiod,Japanesesociety,wherethearistocratclass
hadgreatpoliticalpower,cameunderthecontrolofthewarrior
(Samurai).Atthistime,themassesexperiencedmanygreatdis-
turbances,calamitiesandsocialconfusion.Theywereconsciousof
"thelastdays"intheiractualworldinwhichtheyhadtocarryout
theirlives.
AfterGautamaBuddha'sdead,Buddhistshadaspecialkindofview
ofhistory.Ithadbeendescribtedalreadyinvarioussutras.Itis
called"Mapp?(末 法)thought;inwhichonedividesthehistoryof
Buddha'sDharmaintothreeperiods,calledSh6-b6(正 法,thetrue
Dharma),Zb-b?像 法,thesemblanceDharma),andMapP6(末 法,the
lastDharma).IntheSh?鹵?eriod,lasting50.0(somesay1000)years,
theBuddha'steachingisproperlypractisedandenlightenmentcanbe
attained.IntheZ?鹵?eriod,lasting1000(somesay500)years,the
teachingispractisedbutenlightenmentisnolongerpossible.Inthe
Map-p?eriod,lasting10000years,onlytheteachingexists.InChinese
BuddhismmenbelievedthatMap-pbperiodbeganaroundA.D.550.
InJapaneseBuddhism,Map-p?eganA.D.1052.
WhentheJapanesepeoplegazedattheinsecure,threateningsocial
situationandchaos,theygraduallybegantoearnestlyhaveaconcrete
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desiretoescapefromsuchaworld.Theyhopedalwaystofindtheir
ownsalvation,andtobeborninthecheerfulPureLaridofAmida
Buddha.Wecansaythatmeninthistimeweresubjectivelyaware
ofthesourceoftheirsinsinthisactual,insecureandchaoticworld.
Itsignifiedaveryimportant,spiritualsituationforJapaneseBuddhism.
Throughsuchatryingsituation,thedirectionofJapaneseBuddhism
neccessarilychanged,becauseithadtoanswertothereligiousand
spiritualproblemswhichthemassesexperienced.JapaneseBuddhism
itselfexperiencedagreattransformation.Inthisperiod,H6nen(法然,
1133-1212)andhispupil,Shinran(親鸞,1173-1262)andthen,Eisai
(栄西,1141-1215)andD6gen(道元,12QO-1253),andNichiren(日蓮,
1222-1282)preachedtheirteachingsofsalvationforthemasses.We
mustpayattentiontothefactthatduringonlyonehundredyearsso
manysaintlypriestsworkedtheirwaysinthisworld.Itissaidusually
thatthisremarkableeventwascertainlyareformationofJapanese
Buddhism,justlikeM.LutherinChristianity.
H?enandShinrantaughtthePureLandthought.H?en,whohad
IecteredontheSenchaku-hongan-nembutsu-sh?選択 本 願 念 仏 集)in
1198,istheoriginateroftheJbdosect,andShinran,whohadwritten
Kys-gy?黌hin-sh?教行 信 証),1224,istheoriginateroftheJ6do-shin-
sect.Eisai,whohadwrittenK?en-9り々o々%-ro.n(興禅 護 国 論),しand
D6gen,whohadwrittenSh??麋enz?正法 眼 蔵),1147,werebasedon
thethoughtsofZenBuddhism.EisaiistheoriginateroftheRinzai-
zen-sectinJapan,andD?entheoriginateroftheS??黝en-sect.On
theotherhand,NichirenemphasizedhomagetothesutraoftheLotus
oftheWonderfulDharma,andhe,whohadwrittenRissh?鸞nkoku-
ron(立正 安 国 論),1260,istheoriginateroftheNichiren-sect・Today,
everysectdevelopsitselfasanactivereligiousbody.
2.Hδ ηθπ'SreligiousdoctrineandtheJ?o-sh箞黌ect
のH?en'sZifeandhisenc・灘6プ 纏 ん 乙 η4δ一daishi's(Shan・ta・)
words
Asalreadymentionedabove,HonenwasbornatMimasaka(美作),the
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sonofapowerfulfamily.Whenhewas9,hisfatherwasattackedby
alocalofficialanddied.AshisfatherTokikunidied,hesaidhislast
wordstohisson;"Youmustnottakeyourrevengeuponthekiller
ofyourfather,becauseitwillcausequarrelstothefuturegenerations."
ThesewordsimpressedH?en'sheartdeeply.Essentially,theyhada
meaningfulreligiouscontent.So,beingconsciousofhisfather'swords,
atfirsthebecameamonkinhisnativeplacewhen9.Then,hewent
uptoMt.Hiei,inthosedaysthecenter.ofJapanesestyleBuddhis叫
andbecameapupilofthepriestGenk6(源 光).
ThemostimportantquestionsforH?enwerethefollowing:What
issuitableformymind,andwhichpracticeispossibleforme?How
canI.answertothepeople'sreligiousrequestsandhowcanallpeople
realizesalvation?Su輊questionsbecomebydegreesstrongerand
deeper.
Finally,whenhewas43yearsold,hehappenedtoreadtheconclusive
wordsofZend?鹽aishi(善 導 大 師,Shan-tao,613-681)inhiscommentary
Kangy?"Toconcentratesingle-mindedlyandwhole-heartedlyonthe
NameofAmida,whetherwalkingorstandingstill,whetherseatedor
lyingdown,withoutconsideringwhetherthetimeinvolvedislongor
shortandwithoutceasingevenforaninstant:thisiscalledtheRightly
EstablishedAct.Itissocalledbecausesuchapracticeagreeswith
theintentofAmida'sVow."(CommentaryontheMeditationSutra,
J?o-sh箞黝ensh?vol.2,p.58).
HonenrelatedhisthoughtsabouttheseimpressivewordsofZend??
daishitohisfollower,Sh??聖 光);"Althoughtherearemanyteach-
ingsinBuddhism,afterallitisnothingbut`thethreelearnings(Kai,
西andE-no-Sangaku),'thePrecepts,Meditation,andWisdom.But
Imyselfcannotkeepevenonepreceptinpractice,cannotpractiseeven
onemeditation,cannottakeevenonerightwisdomwhichcutsoffmy
afflictions.Iamveryregretful.WhatamItodo?OnesuchasIis
alreadya`not-three-learningsbeing,'amanwhocannotpractisethe
threelearnings(Sangaku-hiki).Iaskedmanywisemenandinquired
ofmanyscholars,whether,besidesthethreelearnings,thereisagate
totheDharmawhichissuitableformymind,apracticewhichispos-
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sibleforme.Butnoonewasabletosuggestonetome.ThenI
lookedmorebymyself,desperately,andsuddenlycameuponShan-
tao'swords,whicharewritteninthecommentaryontheMeditation
Sutra(Kangy?黌ho).AfterIsawthispassage,Iunderstoodthat
ordinarymensuchasweoughttodependonitandtopractisethe
utteringofArnidaBuddha'sName,whichassuresusrebirthintothe
PureLand.Thewords`Itissocalledbecausesuchapracticeagrees
withtheintentofAmida'sVow.'weredeeplydyedintomyspirit,
andIacceptthemfullyinmymind!"(Sh??h?in-densetsu-n??
kotoba,Parti.3,H?en'scompleteworks,pp.459-460).
Readingthosewords,H?enturnedhishearttoZend?sPureLand
Buddhism,reallysureofhissalvation.Hewasconvincedthatonly
thisBuddhismofZend?assuitableforhismind,apracticewhich
waspossibleforhim.H?enwasalsoconvincedthatsuchateaching
couldanswerthepeople'sreligiousrequestsandcouldleadtotheir
salvation.WecansaythattheseconvictionsofHbnensignifiedthe
establishmentofhisownPureLandBuddhism,thefoundationofJbdo-
sh箞黌ect(Rikky?麑aish?立教 開 宗,1175).Itisthemostessentialand
importantthingonlytouttersingle-mindedlyandwhole-heartedlythe
NameofAmida.
Generallyspeaking,PureLandBuddhistthoughtsarebasedonthe
triplePureLandsutras(J?o-san-bu一勿 δ,浄 土 三 部 経)whicharesaid
tohavebeenpreachedbyBuddha;thatis:S?h穽ati-vy琪a(Mury??
ju-ky?無 量 寿 経);Thesmaller8漉 ゐ伽 α∫微y毓 α(Amida-々yδ,阿弥 陀
経);andMeditation-sutra(Kan-mury?'箞麑y?観無 量 寿 経).Also,that
whichZend?ommendedKanm-ury?u-ky?Kangy?黌ho).Themain
pointofMury?u-ky?sthatDharm稾araBhiks珖ecameAmida
Buddhaafterhismanypracticeswithhiswishes,andthen,Amida
Buddharealizedformenthe480riginalVows.InAmida-kys,iswritten
teachingsaboutAmidaBuddhaandthePureLandwhichtheAmida
hadbuilt.Kan-mury?u-ky?reachesthatallpeoplecanbesurely
savedbyutteringAmidaBuddha'sName.InKangy?黌hoZend?
emphasizedespeciallythattoconcentratesingle-mindedlyandwhole-
heartedlyontheNameofAmidaiscalledtheRightlyEstablishedAct
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whichagreeswiththeintentofAmidaBuddha'sVow.Thus,the
religiousdoctrineofH?enisbasedonthesethreesutrasplusZendb's
Kangy?黌ho.
Asmentionedabove,itisthemostseriouspracticeinH?en'sre-
ligiousdoctrinetoutteralwaystheNameofAmidaBuddha(Namu-
amides-butsu).HonenpreachedthattheutteringofAmida'sNameis
thepurestandsimplestpracticeofallBuddhistteachings,socalled,
easyway,becauseeverymancanpractiseitalwaysandplainly.H?en
preachedactivelysuchabeaching,bywhichhecouldbesavedhimself,
totheemperorandthemasses,theprostitutes,fishermen,farmers,and
allpeopleofthevarioussocialstrata.
b)H?en'sreligiousdoctrine
Hbnen'smainwords,whichhepreachedorlatermencollected,are
thefollowingfourworks:Senchaku-hongan・nembutsu-sh?選 択 本 願
念 仏 集),inshort,Senchaku-sh?socalled,acollectionofpassageson
theNembutsuchosenintheOriginalVow,whichhelecturedin1198
asthesystematicteachingofPureLandBuddhismforhispupils;The
interpretationげthetriplePureL・伽4β 磁4肋 オsutras(浄 土 三 部 経 講
説),whichwaspreachedin1190atT6daijitempleinfrontofthe
priestsandbelieversofallNaraBuddhistisects;Manydialogues(問
答 ・法 語 類),whichhegaveas'ananswertothequestionsofvarious
peoplewhomhemetindif%rentplaces;andlast,Ichimai-kish?on
(一 枚 起 請 文),圭nwhichareH?en'slastwordstohispupilstwodays
beforehisdeath1212.Wecansaythathisreligiousdoctrine,which
cameoriginallyfr?hisactivalreligiousexperiences,hasdeepand
meaningfulcharacteristics.
(1)AccordingtoH?en'sthought,generally,thecommonpeopleare
sinfulsentientbeingswhoarenotabletopractisethetraditional
Buddhistways.H?ensaidofhimself:Iamnotab駟ngwhocan
practisethethreelearnings(Sangaku-hiki).Forthisreason,thetrue
practicewhichthesinfulsentientbeingscanreallyfollowisonlythe
utteringofAmidaBuddha'sNameallthetime.Ifeverysinfulsentient
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beingutterseverytimeearnestlyAmida'sName(Nauru-amida-butsu),
hecaribesavedbythepoweroftheoriginalvowswhichAmida
Buddhasetiup.
H?ensaysinchapter16.ofSenchakuhongannembutsush?"Ifany-
oneconsidersthesematterscarefullyandwishestoquicklyescapefrom
thecycleofbirthanddeath,thenheshoulddecidebetweenthetwo
typesoftheexcellentDharma,relinquishforawhiletheHolyPath,
andchoosetoenterthroughtheGatewayofthePureLand.Ifanyone
desirestoenterthroughtheGatewayofthePureLand,heshould
decidebetweentheRightPracticesandtheMiscellaneousPractices,
relinquishforawhilethevariousMiscellaneousPractices,andchoose
totakerefugeintheRightPractices.Ifanyonedesirestoexercise
himselfintheRightPractices,heshoulddecidebetweentheoneRight
PracticeandtheauxiliaryRightPractices,setasidetheauxiliary
practicesandshouldresolutelychoosetheoneRightEstablishedPractice
andfollowitexclusively.ThisoneRightEstablishedPracticeissimply
utteringtheNameofAmidaBuddha.ThosewhouttertheNamewill
unquestionablyattainRebirthbecausetheyrelyonAmida'sOriginal
Vow."(Senchaku-sh?Chap.16,p.126).
(2)IncompliancewiththeutteringofAmida'sName,allsentient
beingscanberebornsurelyandindiscriminatelyintothePureLand,
thesocalledBuddhistparadise(◎ か δJ?o,往 生 浄 土).Itiscalled
byH6nenBy???jy?平 等 往 生).H6nen'swayofthinking,aswe
mentionedabovealready,isbasedonthecommentaryontheMedi-
tationsutra(Kangy?黌ho)byZend?"WhenyouutterArnidaBud-
dha'sName,youcanexperiencerebirthintothePureLandwith
certainty,becausetheutteringofAmidaBuddha'sNameagreeswith
theintentofAmida'sVow"(J?o-shit-zensho,vol.2,p.58).
WhenwegroundourselvesupontheteachingofThesmallerSukh竏?
vat?y琪a,thePureLandisthelandinthewestwhereAmida
Buddhalivesandpreachesrightnow.Itiscompletelypureandfree
fromallworldlyevents.Themeditationsutrasays"utterthename
ofAmidaBuddhainone'smouth."Thus,onlythemanwhowishes
tobebornintothePureLandanduttersearnestlyAmidaBuddha's
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Name,canbesoequallybythepowerofAmida'soriginalVow.
(3)ThepracticeofutteringAmidaBuddha'sName,Namu-amida-
butsu,iscalledKush?麩embutsu(口 称 念 仏)inJapanese.`Namu'is
`Namas'inSanskrit;itmeans`todependons
omethingabsolutely.'
`Amida -butsu'means`apersonal
,unmeasuredBuddhawhohasbecome
AmidaasSambhoga-k窕a(H?hin・Amidabutsu,報 身 阿 弥 陀 仏).Namu・
amida-butsumeansthatonedependsabsolutelyuponthepersonal ,
eternalAmidaBuddha.
H?enemphasizedthepracticeofutteringAmidaBuddha'sname
(Sh?y?麩embutsu),whichisindeedbasedonAmida'soriginalVows.
WhatisNembutsu2H6nenwrote:``TheNembutsuiss叩erior,the
otherpracticesareinferior.phisisbecausehisNameisthecontainer
intowhichallofAmida'suncountablevirtueshaveflowed.Thatisto
say,inhisNamearecontainedallthemeritsandvirtuesofAmida's
innerenlightenment,suchasthefourwisdoms,thethreebodies ,the
terapowersandthe,fourfearlessnesses.Alsocontainedinitareall
tiemeritsandvirtuesfromwhichhisoutwardactivitiesflow,suchas
themajorandminorbodilycharacteristics,theemanationsoflight ,
thepreachingoftheDharmaandthegrantingofbenefitstosentient
beings.Forthesereasons,themeritsandvirtuesoftheNameare
incomparably`superior.'Theotherpracticesarenotthesameasthis
eachoneofthemisonlygoodforproducingalimitedportionof
meritandvirtue"(111antoku-shoki,万徳 所 帰)(Senchaku-sh?Chap.3 ,
p.31).
.ThemanwhopractisestheNembutsumovesnaturallyintoapure
stateofmind,andatlastachievesrebirthintothePureLand .Isthe
Nembutsu`toutter'or`tothink'?H?enbasedhisthoughtsonthose
ofZend?(Shan-tao),andthussaidthefollowing:"Howshouldwe
understandthemeaningof`thinkofand`utter'?Iwouldsayin
answer.that`thinkof'and`utter'areinfactonething.Itisclear
that`utter'means`thinkof'and`thinkof'isthesameas`utter"'
(N%読 δ一zeichi,念称 是 一)(Senchaku-sh?Chap.3,p.37).
(4)OnlybyutteringAmidaBuddha'sNamewhichcommonmencan
carryoutatanytimes,doesAmidaBuddhameetpersonallywiththose
-1z一
whoutterhisNameanalreallybringsthemhispowerofreliefwhich
comesfromhisoriginalVows.
Theactofutteringwiththelipsrealizesthereligiousworld,inwhich
oneisrelatedtoAmidaBuddhathroughthedynamicsoftheuttering
andtheutteredNameofAmida.QuotingthepassagesofShan-tao's
Kangy?黌ho,Hbnenwrote:"Whensentientbeingsarousethemselves
topractiseandalwaysutterwiththeirlipstheNameoftheBuddha,
theBuddhawillhearthem.Whentheyconstantlyandreverentlybow
downtotheBuddha,theBuddhawillseethem.Whentheycontinually
thinkoftheBuddhaintheirhearts,theBuddhawillknowthem.When
sentientbeingsremembertheBuddha,theBuddhaalsoremembers
them.Inthesethreeacts,theBuddhaandsentientbeingsarenot
separatefromeachother.Hence,theyare _calledtheIntimateRela-
tions"(Shin.en,i親縁)(Senchaku-sh?Chap.2,p.17&Chap.7,p.57).
Herewerecognizeareal,concretecorrelationbetweenaman,who
utterswithhislipsAmida'sName,andAmidaBuddha.
H?enadvocatedtheplainestandmostdynamicalreligiousdoctrine
inthehistoryofJapaneseBuddhisttradition.Inthismeaning,the
characteristicofH?en'sreligiousdoctrineis,namely,"onlytopractise
theutteringofAmidaBuddha'sName."Atthispointitmeanses-
sentiallyareformationinthehistoryofJapaneseBuddhism.
c)TheJ?o-sh箞黌ectafterH?en
AfterH?en'sdeath,thereligiousbodyoftheJ?o-sh珣ametobe
formedbydegrees.FromtheoriginatorH?en,tothesecondsucces-
sorSh6k6(聖 光,1162-1238)andthentothethirdsuccessorRy?h?
(良 忠,1199-1287),andsoon,theJ6do-sh琪asbeentraditionallyin・
heritedfromonetoanotheruntiltoday.So,inresponsetotherequests
whicheveryperiodhad,newopportunitiesfortheJbdo-sh珒octrine
happened.ButessentiallytheJ?o-sh箞黌ectbasesalwaysandfaston
theeternalspiritofSt.H?en'sreligiousdoctrine.Thisspirithasbeen
keptthrougheachperioddowntotoday.
WhattheBuddhapreachedinthethreesutrasofthePureLand,and
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Zend?tatedinhisKangy?黌hoandH?enmentioned,alwaysex-
pressestoustheessentialreligioustruth.Thuscanbesaidthatthis
truthgivesadeepreligiousresponsetothevariouswaysofthinkings
ineachperiod.
3.ThemodernJQdo-sh淏uddhismandtoday'ssituation
IntheMeijiperiod(1868-1912)andTaish?eriod(1912-1926)two
religiousmovementsofJbdo-sh?whichreflectedthereligiousdemands
ofthoseperiods,appeared.OneisthemovementK?y?黌hugi(光 明
主 義)adovocatedb?enneiYamazaki(山 崎 弁 栄,1859-1920),andthe
otheristhemovementKyflsei-kai(共 生 会)adovocatedbyBenky6
Shiio(椎 尾 弁 匡,1876-1971).Thesetworeligiousmovementsinfluenced
inmanywayswidelytheJ?o-sh皛ectandmodernJapaneseculture.
Ontheotherhand,since1967anewreligiousmovementwhichis
calledtheOtetsugi-und?お て つ ぎ 運 動)isledactivelyl)ythemain
templeChion-in.BasedonH?en'sreligiousdoctrine,theyemphasize
morethefaithoftheindividualthanthatofthefamily.So,wecan
saynow,thattheyarethreeofthemostactiveBuddhistreligious
movementsintoday'sJapan.
AsacharacteristicofJapaneseBuddhism,wecansaythatit'sreligious
groundisessentiallyancestor-worship,andthateveryBuddistbeliever
hasafamilyaltarinhishouseandbelongstosometempleasa
parishioner.Forthesereasons,thetempleanditsp穩ishionerare
connectedclosely.Thus,BuddhismconcretelyinfluencesJapanese
society.Today,,thebelieverinvitesthepriestwhoisconnectedto
himtohishouse,inordertoholdafuneralortheanniversaryofa
death,-andtolistentothepriest's'preaching.
Justnow,thereligiousbodyofJ?o-sh箞黌ecthasabout7000templ?,
9500priestsandabout6,000,000believersinJapan.Also,4universities,
morethan10highschoolsandover400infants's輊oolsareadminis-
teredbythereligiousspiritofJ?o-sh淏uddhism.Thesepractise
activelythereligiouseducationwhichisbasedonH?en'steachings
ofPureLandBuddhism.
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訳 著 者 あ と が き
拙 稿 は,先 に 出 版 し た ドイ ツ 語 に よ る 拙 著 『Begr?derdesjapanischen
AmidaBuddhismus,HeiligerH?en-Biographie・Dialoge・Denken‐』
(日本 浄 土 教 の 開 創 者 法 然 上 人 一 生 涯 ・問 答 ・思 想 一)〔 出 版:東 方 界,
1987年2月,56ペ ー ジ 〕 の 生 涯 ・思 想 篇 を 基 本 に し て,英 語 訳 し た もの で
あ る 。 生 涯 篇 は 年 譜 の 翻 訳 で あ り,思 想 篇 は 筆 者 の 論 文 で あ る。 い つ れ,
ドイ ツ 語 本 と の 姉 妹 著 書 と し て 英 語 版 を,近 日,出 版 し た い と思 っ て い る 。
拙 稿 の 第3部 で 紹 介 し た よ う に,法 然 上 人 の もの の 欧 米 語 で の 出 版 は,
本 格 的 な もの と し て は,HansHaasの 『AmidesBuddha,unsereZuflucht』
(ドイ ツ 語,1910年出 版)とCoats&Ishizuka.R.の『H?en‐theBuddhist
Saint』(英語,1925年 初 版,1949年3版)し か 見 当 た ら な い 。 い ず れ も,す
で に60年 以 上 も の 昔 日 の 出 版 で あ り,注 目 され る と こ ろ で は あ る が,今 日
的 な 国 際 的 ・学 際 的 な 状 況 か らみ る と,充 分 と は 言 え な い と い うの が 大 方
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の意見である。
特 に,第二次世界大戦後(1945年),教義的 ・思想的 ・歴史的な諸領域に
於 ける法然上人研究は,め ざましく発展 したが,一方では,上記のような
現状のままである。最近,Kond6.T.&Augustine.工M.による 『Senchaku
hongannembutsush禔x力弐出版されつつあ り,英語訳の 『選択集』 として
内外で注目を浴びているが,われわれにとって偉大な宗祖 ・法然上人が各
々の時代の学問的 ・宗教的状況の中で積極的に意義ずけられうる努力を払
うことこそ,足下に横たわる今一つの課題ではなかろうか。一 言 うまで
もなく,この課題が一個人の仕事たるべき範囲を大きく越えていることは,
自明である。
本稿のような形で思いがけず,英 訳が迅速に進展したのは,筆者の もと
に浄土教を求めて滞在 した西 ドイツか らの神学者M.レ ッフ゜とK。H.レル
ビ,そ して今,熱 心に日本浄土教を研究 している,西 ドイツ ・マールブル
ク大学のC.クライネ君 との自由な討議の御蔭で もある。 事実,多 くの欧
米の研究者達が,日本浄土教とりわけ法然上人のそれに深 く具体的な学問
的関心を持ち始めつつあることを,無視はできないのである。
なお,上記のような観点から,拙著 『実存的宗教論の研究』(平楽寺書店
刊,昭 和61年)所収の英文概要"AStudyoftheExistentialTheory(ゾ
Religion"(p.1-pp.4Q),そして,拙稿 「法然学徒の課題」(法然学会論叢,
第五号,昭 和60年刊)及 び拙訳 「法然についての研究文献への問い一 西
ドイツにおける法然研究の現状一 」(J.ラウベ著,浄 土宗学研究,第15・
16合併号5昭 和61年刊)等 を併読 して頂 きたい。
また,昭 和62年度の浄土宗教学院研究助成を受けて,大正大学の広川堯
敏 ・大南竜昇両講師と筆者のグループに宗内若手学徒を加えて,「英独仏
語になる法然浄土教研究著書 ・論文出版 目録」を作成しつつある。
この翻訳 ・著述論文は,昭 和62年度仏教大学学会特別研究助成の成果の
一部であることを付記 しておく。(昭 和62年10月30日)
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